


K Bonpocy 0 cMHXpOHU3AIIMHA OCHOBHBIX COCTABJISIIOIIHX
CHMHTE3HOI KOHTAKTHOM 30HbI (X—XI BB.)"

B.A. Apymionosa-@uoansan

WccnenoBarens, HaMepeBAIOIIANCS 3aHATHCS U3ydeHUEM JIF000T0 U3 acTeK-
TOB TIpoOiIeMbl «BocTodHbIe TrpaHWIbl Bu3aHTHICKOW MMIIEpHUN», HEHM30CIKHO
CTOJIKHETCS C HEOOXOIUMOCTBIO XOTSI OBl KOPOTKO OCTAHOBUTHCS Ha CHETH(HKe
COJIepKaHMs, BKIIQIBIBAEMOTO B 3TO TIOHATHE, IMOCKOJIBKY BH3aHTHUHCKAs BOC-
TOYHAsI TPaHWIIA HUKOTJIA HE MPEICTaBIsIa COOOH MeMapKaIMOHHOW JIMHUH, a
SIBJISLIACH TIOJIBMOKHOM, TUHAMUYHOWU CTPYKTYpPOM — MOABUKHOM, MPEK]IE BCETO,
B CMBICIIE YHCTO TeorpaduueckoM. Bo BTopoii monoBuHe X B. UMITEpHS, ITOTEC-
HUB TJIABHOTO COTIepHUKA Ha BocToke — ApaOckuii xanmdar, Hagama HACTyTILIe-
HUE Ha 3eMJIM CBOMX OBIBIITMX COIO3HHUKOB 1O O0pHOE ¢ apabamu — ApMEHHUIO U
I'py3uto; 0IHOBpEMEHHO MMIIEPATOPHl U TMOJKOBOALBI MaKeJOHCKOW AUHACTHUU
3aBOEBBIBAJIN 3HAYNTENbHBIE TeppuTtopuu Cupnu n Kunmukun. A yxe K KOHITY
XI B. moJ HAmoOpoM CeNbKYKOB BHU3aHTHsI yTpaTuia BCE CBOM 3aBOEBAHUS B
Mamoii A3um, ¥ TpaHWIIa UMITEPUH OToMIa MouTh K bocdopy. Tombko k cepenu-
He XII B. BuzaHnTuu y1anoch 0OCTaHOBUTDH MPOABUKEHNE CEJIbIKYKOB U HAHECTU
UM cephesHble mopaxeHus. [locire 6uteer mpu Mantukepre (1071 1) 1 1o cepe-
nuabl X1 B. Ha OBIBITMX WMITEPCKUX 3EMJISTX YTBEP)KIAIOTCS HE3aBUCHUMEIE ap-
MSTHCKHE BJIaJIeTeNH, CENb/DKYKN U KpecToHOoCHbl. Ho 1 B meprox HanbobIIero
paciBeTa MoryIiecTsa uMrepun Ha Boctoke (10 cepenunst X1 B.) BuzanTus e
MMelna 3/1eCh CTa0MIbHOM TpaHuIbl. MIMmepckre morpaHnyHbe TEPPUTOPHH CY-
IIECTBOBAJIM B YCIOBHSIX ITOCTOSHHOTO MPOTHBOOOPCTBa ¢ Xanugarom, He3aBH-
CUMBIMHU apaOCKUMH SMUPATAMH U CETbIKYKAMHU.

TeppuropuaibHON TOJBMXHOCTH BOCTOYHBIX MPOBUHLMA HMIIEPUU CO-
OTBETCTBOBAJIA M JWHAMHUYHOCTh HMX COIHMAIbHO-TIOJUTUYECKOH CTPYKTYPHI.

* PaboTa BhIIIOJHEHA B paMKax Mpoekta «lcropudeckuil OmbIT pa3penieHus] KOHQIUKTOB
B 910Xy nonuToreHe3a (KommapaTuBHOE HCClIeIOBaHUE)» MPOrpaMMBbl cekimn nctopun OMOH
PAH «McToprudeckuii ONBIT COUUATBHBIX TPaHCHOPMALIUIA U KOH(IUKTOBY.
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B cocraB norpanuunsix Teppuropuil BusaHTHM, IOMHMO MMIIEPCKUX BOCHHO-
aJIMUHHUCTPATUBHBIX OKPYTOB, OOJIBIINX U MAJIbIX, BXOAWIN BIIAJACHUS MOTy3aBH-
CHUMBIX MPEJICTABUTENIEH BOCTOUHOM I'PEYECKON apUCTOKPATHH, TI0JIy3aBUCUMbIE
apMSHCKHE TIOJIMTHYECKUE 00pa3oBaHus U apaOCKue SMUpaThl, MPU3HABILIHE CIO-
3epenurer umrnepun. Ha XIV xonrpecce Bu3zantuHOBenoB B byxapecre (1971),
paccMOTpeBIIEM Ha CHENUATBHOW CEKIMHM MIMPOKUH CIEKTp MpoOlieM BH3aH-
Tuiickux BocTouHblX rpanul B VII-XII BB., BiepBble OblTa Mpu3HaHa HEOOXOAH-
MOCTb CTPYKTYPHO-(YHKIIMOHAIEHOTO MOAX0/1a K UCCIIEIOBAHUIO TUMUTPOPHOM
30HBI Ha BOCTOKe Bmusantuu'. [10 MHEHHIO OTEYECTBEHHBIX HCCIICIOBATEICH,
NPUTPaHUYHBIE TOCYJApCTBEHHBIE 00pa30BaHUs HE ObUIM SIBIEHHEM Teorpadu-
YecKUM (T. €. BBI3BAHHBIM K JKHU3HU NPUPOAHBIMU YCIOBHUSMH BH3aHTHHCKOTO
Bocroka, HanpuMep, HalM4MeM 3/1€Chb TOPUCTBIX MECTHOCTEH, OrpaHU4YHMBAO-
MIMX KOMMYHHUKAIMK ¥ ONaronpusTCTBYIOIIUX CEMapaTH3My), Tak K€ Kak U He
ObUIN CBSI3aHbI C STHUYECKON CUTYallel, IOCKOIbKY «BU3aHTUHCKAsI BOCTOUHAS
rpaHuIla MOCTENeHHO epemerianach — ot crenei [IpueBdparbs n Cupuu de-
pe3 ropsl KaBkaza u TaBpa k mutockoropbsM l'anaTuu... HO TeM HE MEHEee Heu3-
MEHHOM OblIa COLMAIBHO-IOINTHYECKAsI CTPYKTypa NPUTPaHUYHBIX oOiacTeid,
OCTaBaBIINXCA 0AXpPOMOH TUIEMEHHBIX KHSDKECTB TOAJIE IEHTPATN30BAHHON H
MHOTO3THUYHOH uMItepun». OHU IPEINONIOKUIN TaKKe, YTO Ceuu(pUKy JTUMHU-
TpoHBIX 00IaCTEH UMIIEPUH COCTABIISIN 00JIee Pa3BUTHIE, YEM B METPOIOJIHNH,
(eonanbHbIe OTHOIICHHSI, HATMYUE KPYITHBIX M CaMOYIPABIISIONIMXCS TOPOJIOB,
a Tak)Ke HEMHOTOYMCIICHHBIE, HO OOpa3lOBble apMHH U YTO 0CO0asi MOABHXK-
Hasl coLMalibHas CTPYKTypa Ha BOCTOKEe mMIepun (OamM3Kas K 0OIIeCTBEHHBIM
nopsakam 3amanHoii EBpomsr) okaspiBaja, BO3MOXHO, TOCTOSHHOE BIIHSHHE
Ha Buzantuio?. C KOHIIa MPOIUIOrO BeKa MmpoOieMa Juaiora Mexay pa3sHbIMU
[MBUIM3AIMSAMU MTPEBPATHIACh B OJHY M3 Hambosiee o0CysknaemMbix’. [TOMbITKH
CO37aHUs TUIIOJIOTMM MEXUMBUIN3ALUOHHBIX KOHTAKTOB, KOHCTPYUPOBAHUE UX
YHHBEPCAJIbHOM MOAETH MPEANPUHUMAIOTCS BO BCeX O0JIACTAX I'yMaHHUTapHOTO

! XIV Congres International des études byzantines. Bucarest, 1971. Rapports II. P. 7-101.

2 bapmuxsn PM., Kaxcoan A.I1., Yoaneyosa 3.B. CoupanbHasi CTPYKTypa BOCTOUHBIX Ipa-
Hun BuzanTuiickoit umnepun // Actes du X1V Congres International des études byzantines. Buca-
rest, 1975. P. 231-235.

3 TIpobGnemaruke «Busantus: Unentunanocts, O6pas, BiustHue» Obit mocesien XIX Mesx-
JIyHapOJHBIA KOHTrpecc BH3aHTHHUCTOB B Komenrarene (Byzantium. Identity, Image, Influence //
XIX International Congress of Byzantine Studies. Copenhagen, 1996. Major Papers, Abstracts)
u psa gokinanoB Ha XXI MexaynaponHom korrpecce B Jlongone (2006) (Proceedings of the 21+
International Congress of Byzantine Studies. London, 2006. Vol. 1. Plenary Papers. P. 3-80; Vol.
II1. Abstracts. P. 3-71). Tema «Buzantust 1 MUp BOKPYT HEe» MIOCTOSIHHO OOCYKIAETCS HAa MEXKITY-
HAPOJIHBIX CUMIIO3MyMax U KoH(pepeHmsx. [TosBistoTcs cOOpHUKH cTaTeil, B ToM uuciie: BusaH-
U Mexny 3anazoM u Boctokom / Pen. I JlutaBpun. M., 1999; Uyxxoe: OnbBITHI TpeogoneHus /
Pen. PM. llykypos. M., 1999 u np.
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3HAHUA, OJHAKO KOHIIENITyaJbHbIE HCCIETOBAHNUA Ha 3Ty TEMY B MEIMEBHUCTHUKE
BOOOIIE ¥ B BU3AHTHHOBEACHHUH, B YaCTHOCTH, JOCTATOYHO PEAKU®.

B Mope nurepaTypsl, MOCBSIIEHHON MEKUMBUIM3ALMOHHBIM JUajoram,
COBCEM HEMHOTro paloT, UCCIEeAYIOUMX MpoOieMy COOCTBEHHO «KOHTAKTHBIX
30H»’. B IepBBIX HCCIIEOBAaHMAX, MOCBAIMIEHHBIX BOCTOUYHBIM OKpyraM HMIIe-
pHH, S TPJAUIMOHHO BOCIPUHMMAIA U COOTBETCTBEHHO MMEHOBAIA MX «(pema-
MUY, OHAKO B XOJi¢ paOOThI BELSICHWINCH TAKHE ACTIEKThl BOCTOYHBIX BU3AHTU-
CKUX OKpYToB 31oxu 3kcrancuu (X—XI BB.), KOTOpbIE 3aCTaBUIIN BOCIIPUHUMATD
UX HE KakK «(peMbI» U JaxKe He Kak pe3ysbTaT «Kpu3uca Gpem», a Kak COBEepIlICH-
HO HOBYIO CTPYKTYDY.

WzyueHne apMsSHO-XaJIKUIOHUTCKONW OOIIMHBI, allpMOPHO paccMarpuBaec-
MOW B HayKe KaKk HEYTO BTOPOCTENEHHOE B Cpele U Cyab0de apMSHCKOTO 3THO-
ca, OOHapyXWI0 (aKTbl, ONPOKUHYBILKE 3TOT TPAJULIMOHHBIA MOAXOM. ApMsi-
HE-XaJIKUJIOHUTHl 00ECIeUrBaIl, KaK BBISCHHIOCH, HENPEPBIBHBIC KOHTAKTHI
Buzantun u Apmennn, ApMeHUU U [py3un U co3maBaiu 0COOyI0 KYJIBTYPHYIO
cpeny. IIpuuem sipkoro pacupera apMsHO-XaJIKHIOHUTCKAs KyJIbTypa JOCTHIVIA
B X—XI BB. Ha TeppUTOPHSIX, BOLIEIIINX B cCOCTaB BuzaHnTuiickoil umMnepuu, riae
XaIIKUJIOHUTCTBO 00peTao cTaryc OQUIHaIbHOTO IEPKOBHOTO HHCTHTYTA.

U, naxonen, uccieqoBaHUEe SBOJIONNMU «0Opa3a BuzanTuny B MeHTanuTeTe
ApPMSHCKOTO CPEIHEBEKOBOTO OOIIECTBA MOKA3al0 MapajoKcaIbHO IMO3UTHBHOE
(s mepuona SKCIIAHCUM) OTHOIIEHWE K BU3aHTHHCKOW WMIIEpPHH, TPOTHBO-
pedaliee TPaIMLMOHHO HETaTUBHOW MOIM(UKanuu oOpasa MMIEpUH B Oosee
no3gHel ucropuorpaduu. Bee 3T HaOmoneHus NmpuBENIM K BO3HHUKHOBEHMIO
THIIOTE3bl O CYyIIECTBOBAHMU OCOOOH OOIIECTBEHHOH MOJENU Ha 3TOM IpO-
CTpaHCTBE U B 3TO BpeMs. B pesynbrare Oblia MpeioykeHa HOBasl KOHIICTILHS
OpraHu3allu apMsIHO-BU3aHTUHCKUX JTUMHUTPO(OB, HE CIUIIKOM OPUIMHAIBHO
Ha3BaHHAsl MHOKO «apMSIHO-BU3aHTUICKOW KOHTAKTHOM 30HOM.

JIumec, TuMHUTPO(BI, 30Ha KOHTAKTa, KOHTAKTHAsl 30Ha — B UCTOpHOTrpagun
B3aMMO3aMEHSIEMBI, T. €. HE MMEIOT KOHKPETHOro coaepkaHus. OOBEKT ucce-
JTIOBAaHUS, TAKUM 00Pa30M, SMHUCTEMOIOTHYECKN OBIT HEJOCTATOYHO YETKO OTpe-
JeNieH 1 TpeOoBal BEIpaO0TKH KOHIEIIUU COOCTBEHHOTO MOHSATHHHOTO armapa-
Ta, TMepBOOYEpEIHAs 3a/a4a UCCIEN0BaHU «KOHTAaKTHOW 30HBD) 3aKIIIOYATIACh
B TOM, 4TOOBI IPUAATh 3TOMY MOHITHIO C Pa3MBITOW CEMAHTUKOW KaTeropuaib-
HYI0 JKE€CTKOCTb, U C 3TOM TOUKM 3PEHHUs JOCTATOYHO PEIPE3CHTATUBHBIA Ma-
TepHall IPeOoCTaBIsIeT UCCIEJOBAHNE MHOTOBEKOBBIX OTHOLIEHHH ApPMEHUHU U

* Iykypoe P.M. «30Ha KoHTaKTay. [Ipo0iIeMbl MEKIIMBHITM3AIMOHHBIX OTHOILICHHUH B COBpE-
MenHo MeaueBncTrke / BB. 2000. T. 59 (84). C. 258.

> KonTakTHbIe 30HBI B McTopun Bocrounoit EBponsl. M., 1995; Apymionosa-®@uoansn B.A.
KoHTakTHBIE 30HBI: KOHIENMUH U TepMuHbl // [Ipobiaembl uctopuueckoro nosuanus. M., 2008.
C. 154-159.
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Bocrouno-PumMckoi, nos:xe Buzantuiickoil, umnepuu. Ilonmurnueckue rpanu-
116l ApMeHnn U BusaHTtum Bceria ObTM HECTaOWIBHBI, a KyJbTYpPHBIE — IPO-
3pavyHBbI.

Bocrounas skcnancus Buszantuu Oblla OTHIOAL HE CBOAUMBIM K BOCHHBIM
aKIUsAM, TITyOOKUM ¥ CIIOKHBIM SIBJICHUEM, BKJTIOUABIIIMM B CEO0sl TIONUTHYECKHE,
TUTIIOMaTHYECKUE, COITMAIBHBIC, DKOHOMUICCKAE M KYJIbTYPHBIC acIeKThl. Pe-
3yJBTaThl 3TOTO TPOIecca Pa3HOOOPA3HO M MIIYOOKO CKa3aliHuCh B Pa3HBIX 00Ja-
CTSIX JKM3HU Kak ApMeHWH, Tak W BuzanTtnm, npuBens K 0Opa3oBaHHIO HOBOU
0OIIIECTBEHHON MOJEIN: apMSHO-BU3aHTHUUCKON CHHTE3HOW KOHTAKTHOHN 30HEI,
KOrZa GOJIbLIAS YacTh ApMIHCKUX 3e€MeJb BXOIuJa B cocTaB Buzantuu.

Busanruiickas Apmenns B X—XI BB. — 3To 3eMiH, rae Obumn: 1) obmas ¢
Buzanrtueit Tepputopus, 2) obmmas rocyiapCTBEHHOCTD, 3) B3aUMOACHCTBUE IT-
HOCOB, 4) KyJbTypHOE B3aUMOJICHCTBHE, U TJIE, B PE3yNbTare, MOSBIINCH CUH-
Te3Hble ()eHOMEHBI B O0JIACTH MOJUTHKH, KOHPECCHH U KYIBTYPHI, CITOCOOCTBO-
BaBIIIME PACIBETY MaTepUAILHON U TyXOBHOU KU3HU 00EUX CTOPOH.

«Koumaxmmnas 3ona» — smo He moabko U He CMONbKO Meppumopusi KOH-
MAKmMos, HO MeCmo GO3HUKHOBEHUS CUHME3HbIX (PeHOMEHO08, ABNAIOWUXC pe-
3YIbMAMOM HEe NPOCHMO COCYULeCMBOBAHUS U 83AUMOBIUAHUL, HO 83AUMONPO-
HUKHOBEHUS KyIbmyp®.

Kondeccronanbhas 1 BOEHHAst COCTABISIONINE AKCIAaHCHW Bu3aHTHM Ha
BocTok oTHIOIL HE ObLIM paBHOMEPHBI (MCOJIOTMUSCKOE BIMSHUE UMIICPUN Ha-
4anoch TOpaslio paHblle U JIUIOCH MHOTO JOJbIIE €€ BOCHHOTO MPUCYTCTBUS).
OnHaKo CUHXPOHHOE COUYETAHHE 3TUX JIByX ACIEKTOB MOJUTHYECKOrO Kypca Bu-
3aHTUU Ha BocToke 3pPeKTHBHO CrIOCOOCTBOBAIO BOZHUKHOBCHHIO CUHTE3HOM
KOHTAKTHOM 30HEL.

Jus popMupoBaHUS KOHTAKTHON 30HBI HYXKHO HE TOJIBKO 00IIee MpOCTpaH-
CTBO, HO U oO1Iee Bpems. J[jst TOro 4ToObI MOSBUINCH CUHTE3HbIC (DEHOMEHBI,
HEOOXOMMO, KaK MUHHMYM, HECKOJIBKO JECATHIICTHIH B3aUMOJICHCTBYSI U B3au-
MOBJIUSIHUS KYJBTYPHBIX CUCTEM.

W3 3arnaBust nucbma narpuapxa @orust (862 1) Mbl y3HaeM 00 apMsiHax-
OpTOIOKCaX (XaJKHIOHHUTaX), KUBIIKMX B Tapone n YerBeproin Apmenun’. Ap-
MsTHE-XaJIKUIOHHUTHI (11aThl) ki B Cupun u KOxxHOM ApMeHnn. XallKuIOHUTHI
osutn B Anm, bacene, Kapune, Taiike n Knapmxun. Binusane XaJlKugoHUTOB B
ApMmeHnuu 3akoHOMepHO Bo3pocio B X B., KOTIa apMSHCKHUE 3€MJIM BOLIUTH B CO-
craB Buzantuun u xorga B Cuputro, Meconoramuto, Kannagokuto u Kunukuro

¢ Apymionoea-@uoansn B.A. ApmsiHo-Bu3anTuiickas kontakTHas 30Ha (X—XI BB.). Pesyib-
TaThl B3aUMOZICHCTBHS KyabTyp. M., 1994. O mepBoM srare CHHTE3HOH KOHTAKTHOHU 30HBI B KOHIIE
VI-VII BB. cM.: Apymronosa-@uoansn B.A. «loBectBoBanme 0 menax apmsackux» (VII B.). Uc-
TOYHHK U Bpemst. M., 2004. C. 63—102.

" Darrouzés J. Deux lettres inédites de Photios aux Arméniens // REB. 1971. T. 29.
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CTaJIi MepecesiTh B IIMPOKUX MacluTadax MpeicTaBuTeNel HeXaaKUIOHUTCKO-
r0 OOJIBLINHCTBA APMSIHCKOTO HACENICHUS®.

B murponomuio Tpanesynna Bxommmu emapxuu: 0 Xepiavev (Ilapuan),
pacrnionokeHHasi Ha peke [aiin k ceBepo-3amaay ot Caranbl, 0 Xahioo (Ken-
KHUT) — elle 3amajgHee 1o Toi ke peke, 0 Xapdatfoop, Zapt{apdatovp (Cap-
gama3op) — 1o p. Capuam, Ha rpanune Kapuna n Yopmaiipu, 6 Ilainep (ba-
6epn), 6 Kepapewg, Kepoavéwmg (Kepuanuc) — Ha oqHOM U3 IPUTOKOB p. ['aitn
k tory ot Kenknra, 6 Agpiov (Jlepnon) — B nonmue pexu Llanaxo-m30p, B ycThe
KoTopoit HaxonutTcs Tpumonwm. JlepnoH, Tak ke kak u babepa, pacmonoxkeH Ha
nyTax u3 Apmenuu k nopram Yepnoro mops: Tpunonu u Tpanesynny. Enap-
xus MaHaHanm, OXBaThIBaroNIas MpOoBUHIMIO MaHananu ¢ Buszanoi, Haxonurces
Kk BocToky oT Exenecensl, 6 Zapwvdkev ([I3epHak) - B Xapke’, 6 Mecoovn
[Meoovpvn] (Muypn) y Jloneanka — Ha cesepe Tapona, Ha p. Apauanu'’,
Xayatoo (Xax) - y Ep3nku'!, 0 10 XaptGitQiv (XaBun), KOTOpBIH pacroio-
JKCH Ha TIepeCeUCHUH JIOPOT, BeAyIIMX U3 ApiamyHuka u u3 Manaskepra k Ka-
puHy, Ha p. Apakc, O3 HaceneHHoro myHkra Krommm'?, 6 10 Zeppavifoo -
enapxusi y ropsl CepMani] B obmacti XHyHHCA, K 0Ty OT enapxuu Xasuuy'’,
0 10 *OAvobdtng (Onuyt) Emann 6epa x ceBepy ot Epusel B Apmamynnke'* y
p. ['unek, nputoke p. Apananu, 6 *Avodkov (AHIAK) pacloiokeH Ha p. Apakc,
Ha TpaHMIE MexTy obmacTsmu Bacen u ABHymuk'®, 6 ®aciavng (JapoiiHK) B
bacene, Ha mputoke p. Apakc, 0 Zokapuov win 0 Zokapov (CykaBeT) — ceBepHee
Banapmakepra u 6 10 Xavtiept{ — 10KaInu30BaTh 3Ty €MapXUIO HE yAaI0Ch'C.

Murtpomnonuss Exenecensl u Tapona Bkimoudana B ceOs 21 emapxuio!” O
Koptnvne (Xopazen), o6macts XopaseH, roxxHee Mananamu, 6 tov Tapwv (Ta-
POH), HECOMHEHHO, HaXoJuach B IPOBUHIMK TapoH, HO Ooee KOHKPETHOH J10-

8 Apymionosa-@uoansn B.A. ApMsiHe-XaJIKHIOHUTHI HA BOCTOYHBIX TPaHUIAX Bu3aHTHIi-
ckoit umnepun. Epesan, 1980. C. 90-91.

° Honigmann E. Die Ostgrenze des Byzantinischen Reiches von 363 bis 1071. Bruxelles, 1961.
S. 54, 192-198. Cwm. kapry, cocranennyto C.T. Epemsnom B kH.: Atnac Apmstackoii CCP. Epesan;
M., 1961. C. 105; Adontz N. Armenia in the period of Justinian. Lisbon, 1970. P. 45, 48, 49-53,
61-65, 67, 68, 73, 79, 80, 82, 109-111, 113, 117, 133, 137, 257 sq.; Apymionosa-Pudanan B.A.
ApmsiHe-xanku1oHUTHL. C. 92.

10 Kapra C.T. Epemsina «TapoH B JpEeBHOCTH U B cpelHHE Beka» B kuure K.B. AiiBassna
«Hcropus Taponay u apmsiHckas muteparypa [V-VII BB. Epean, 1976.

" Adontz N. Armenia. P. 40, 201 x, 393 n. 1; 224*.

12 Tanuensn D.J1. lens W HampaBieHUe BOCTOYHOTO moxona Bacwmwms 1T 8 1000 . / BOH.
1973. Ne 10. C. 69 (ua apm. 513.).

13 Arnac. C. 105.

14 Tam xe.

15 Hanuensn 2.J1. Lenp u Hanpasnenue. C. 69.

1© Mosker ObITh, Xanroii-apua (Amiac. C. 105).

'7 Honigmann E. Die Ostgrenze. S. 202-210. (Keltzene oder Kortzene und Taron).
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kanuzauun He nopgaercs. C.T. EpemsiH mpeanonaraet, yTo enapxusi TUCIOLH-
poBayack B paiione Menre, k tory ot moHacthipsi Cyp6 Kapamet'®. Emapxus 0
100 Movg Haxommimack B Myme — rieHTpe TapoHa, HEMHOTO CEBEPO-BOCTOUHEES
Myma HaxoIuJICd HaceJIeHHBbIM MYyHKT XaleK Wiu XalloH, KOTOPBIM, O4eBU/I-
HO, CIleJlyeT OTOXIECTBIATH ¢ emapxueii 0 Xat{ovv'®. Emapxus Jlukonoramus
BKJIIOYasia B ceds Ty yacTh MecomnmoTaMuu, KOTopasi HaxoAujach B MEXIype-
ybe BepxHero TedueHus: EBdpara u pexu [aitn (apm. gail (Bonk) — rped. A0KoOG).
Enapxust 6 Maotpofdtl — BO3MOXKHO, MOHACTBIP, MaTHaBaHK y Amrruinara®
0 Xovit — 3to XouT Ha rore Tapona, ¢ *Apuevtitlovép, 6tol Agiuwvodva nimm
16 Mappevtitiovep (Mapmenu IKyp), O4EBUIHO, €NapXus, PacoNokKeHHas 10
peke Mapmenu-Kyp, Bajatomei B 03. Ban y ero Boctounbix Oeperos, ceBep-
Hee ropoaa Ban?!, a emapxus cB. Hukomnas pacronoxkeHa, O4eBHIHO, Y MOHa-
cteipsi Huxonas UynorBopua Ha ceBepHOM Oepery o3. Ban. Emapxus cB. boro-
POHMIIBI, BO3MOXKHO, HAXOMUIAcCh B I. Baw, emapxus 6 tov ‘Ayiov 'EMocoiov —
B Hapeke, x rory ot 03. Ban. Enapxun 6 Tordpyov (6 Ildpyovod), 6 *Apppoc,
0 ZedpoK, 0Tol T0¢ O£0TOKOV HE TOATAIOTCSA TOUHOW JoKanu3anuu?, Emapxun
Mamnmukepra (Manaskepra), Apuema, Apuke, Amioka, bepkpu, Bocrana takxke
BXOJMIM B MUTpononuio Exenecensl u TapoHa.

B nuomnes ®eonocuonons Bxomuwiu enapxuu>: 0 *Optpog (6 “Optov), Op-
nypy B obmactu bacen mo p. Mypii, nputoky Apakca®; 10 Mavpdkaotpov —
OyKBaJIBHBIN TIepeBoj] ¢ apMstHCKoro CeByk Oepmak (UepHas KpenmocTh) — JIo-
KaJu3yeTcsl B 00jacTu AJIOpH, KOTOpasi pacrosiokeHa Mexay Mapnanu u AB-
HyHHKOM?; 1] ‘Ayioe Mapio — ato Cypd Mapu B Aiipapare, pacnoioxeHHas Ha
p. Apakc?; Tapovtga, M0 OCTPOYMHOMY MPOYTEHHIO XOHUTMAHA, MOXKET OBITh,
ta [’ Apovtla] unu Apyu?’ ceBepHee Banapmakepra; | Ma&voOfn u 7 A&Eén
TOYHOH JOKanmm3anuu He moxnarotcs, N [ToAdtipnog D.XoHurMaH He JIOKaIHu3y-

18 Cm. kapty TapoHa.

1 Adontz N. Armenia. P. 180, 248, 438 n. 37, 201 x.

2 Thierry M. Notes de géographie historique sur le Vaspurakan // REB. 1976. T. 34. P. 162—
163.

21 Tbid. P. 163-164.

2 Cp.: Ibid. P. 163, 167-168.

2 Honigmann E. Die Ostgrenze. S. 214.

2 Adontz N. Armenia. P. 383 n. 39, 459, n. 47.

2 D, XoHUIMaH, OCHOBBIBASICh Ha PAa3HOYTEHHU O T0U Mawpikiov B HMEHOBAHUH CIAPXHH,
umet ee B aBane lupakamar (Honigmann E. Die Ostgrenze. S. 215).

2 Ibid. S. 216. B Cyp6 Mapu ykpsuics Capkuc XaiikasH, MOAHSBIIHNA MATEK MpoTuB [ 'a-
ruka 1l Aunnmiickoro B 1041 ., mo Apucrakecy, Capkuc «KOBapHO YMBICIHII [IEpeaTh BCE, YeM OH
BJIaJIEJ, MOJ] BIIAJbIYECTBO POMEEB U caMoMy mepeiiti k Hum»: [loBectBoBanue Apucrakeca Jla-
ctuseptin / Kput. Teker moar. K.H. F036amsn. Epesan, 1963. C. 58 (na apm. s13). O4eBuano, B
XaJIKUJIOHUTCKON enapxuu CapKkuc MOT HAWTHU MOJUIEPIKKY U BOSMOXXHOCTH CHECTHCH C POMESMH.

2" Honigmann E. Die Ostgrenze. S. 217.
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e1?®, HO, BOBMOXKHO, 3T0 ba3maxmmop (apM. «U300MITYIONIMI HCTOYHUKAMU») B
Manananu.

Murpononus Tpanesynna u murpononus Exenecensl u TapoHa noguuss-
mucy KoHcrantunonomo, enapxun deomocuononss — AHTHOXHUU. AHTHOXHH-
CKMI maTpuapxar Biajaen Takxke B ceBepHoM Taiike [lanackeprom n Kamma-
xom%.,

Hebonpine XankuJOHUTCKHE €MapXUH, UEPAPXHUUECKH 3aBUCHMBIC OT BU-
3aHTUICKON LIEPKBH, I'YCTO MOKpbIBatoT Mayto ApMmeHuto, TapoH u cMexkHbIE C
HUM obOnacti Meconoramun u Cupuu, a TakKe TEPPUTOPUH, MPUHAIEKABILINE
o 1000 . laBuny KyponanaTy; XaJKHIOHMTCKUX €MapXUil TOpa3o MEHbIIE B
Hentpansuoii Apmennu (barpesanne, lllupake), a B Bacmypakane oHu BooO1Ie
orpaHnueHsl modepexneM o03. Ban. Ha 3emnsix CeBepo-3anannoit ApMeHuH, co-
CEeICTBYIOIIMX ¢ Bu3aHTHel, apMaHO-XaIKUIOHUTCKHE OOLIMHBI UMEIH JaBHUE
TpaULUKU, U XAJIKUJIOHUTCKHUE €IapXHUM, PABHO KaK U CBSI3M C BU3AHTUMCKOU
LEPKOBBIO, OBUIM BO30OHOBJIEHBI BO BpeMsl ABMKEeHUSI BU3aHTHM Ha BOCTOK, HO
B BacnypakaHne u B ropoaax, mpuHaJuIekaBIINX KaHCUTCKUM 3MHUpaM, B Alipa-
pare u lllupake, XaIKUIOHUTCKUE €IIAPXUK MOIIIU MOSIBUTHCS C IPUCOECIUHEHU-
€M JTHX 3eMelb K Busantuiickoit ummepuu’.

ApPMSHO-XaNKUJOHUTCKHE eNapXruu, BO30OHOBICHHbBIE M BHOBb OCHOBAH-
HbIE BO BpeMs dKCIIAHCUM Bu3aHTUM, TUCIOLUPOBAINCH HA [NIABHBIX Marucrpa-
JSIX, UAYIIUX Yepe3 ApPMEHHIO M COCEAHHE C Hell Majoasuiickue obmacTd, Ha
MYTSIX TOPrOBJIN U BOMHBL. OHM HAXOIMJINCH Ha BOAHBIX MarucTpaisix (LLapuan,
Kenkur — nHa p. I'aitn, Jlepuon — Ha [lanaxo-ng3ope, Kepuanuc — Ha ogHOM M3
nputokoB p. ['aiin, MiypH y JloneBanka — B oiuHe p. Apuanu, Jlukonoramus —
Mexay nByms pekamu EBdpar u [aiin, JapoiiHk — Ha pUTOKe p. Apakc H T. IL.),
y TOpHBIX nepeBasioB (XaBuny, CepMaHir), B yKperieHHbIX kpenoctsx (badepn,
Enanu 6epn, CeByk 6epaak, Apyd, AMIOK U T. I1.), B TOPOaX — LEHTPax TOProB-
u u pemecna (Ep3nka, My, Manaskept, Apuem, Apuke, bepkpu, Ban, Boc-
taH, Auu, Kapc).

«DCKypHABCKUI TaKTHKOH», cocTaBieHHbIH B 70-x . X B. (971-975)°!,
OoTpaxkaeT HpojBukeHue Busantuum Ha BoOCTOK, Hauaroe B CepelUHE 3TOr0
CTOJIETHS, KOTJa, HapsAay ¢ OOJBIIMMHU «POMEHCKMMN» (eMaMH, Ha BHOBb 3a-
BOEBAaHHBIX 3€MJISIX CO3JAOTCS Majlble, TaK HA3bIBAEMbIE «aPMSIHCKUE» OKpY-

#1bid. S. 214-218.

2 1bid. S. 218-222; Apymionosa-@uoansn B.A. Apmsue-xankuaouutsl. C. 90-95.

30 BripoueM, ACOJIMK PACCKa3bIBaeT, YTo B 955 . B AHM y4eHbIC Bap/areThl HU3I0KNIH Ka-
Tonukoca Baana CroHenu 3a cUMIaTHM K XaJKUJIOHUTaM, U OH Oexxan B Bacmypakan: BeeoOmias
ucropusi Crenanoca Taponeru-Aconuka / M3n. Ct. Manxacsian. CIT16., 1885. C. 181-182 (na apm.
s3). DTOT (paKT MHOTJA TPAKTYyeTCs B UCTOpUOTpaguu KaK HAIMYME XaJTKUIOHUTCKOW OOIIUHBI B
Bacnypakane.

31 Oikonomidés N. L organisation de la frontiére orientale de Byzance aux X¢ — XI¢ siécles et
le Taktikon de I’Escorial //Actes du XIV* Congres International des études Byzantines. P. 73.
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K Bonpocy 0 cHHXpOHM3aUHUH OCHOBHBIX COCTABJISIIOLINX CHHTE3HOH KOHTAKTHOM 30HbI

ra, TeppUTOPUsT KOTOPHIX OOBIYHO OTPaHMYMBAETCS TOPOAOM C MpHIIETaroIiei
K HEMY OKpyroil. Benen 3a BU3aHTHHCKMMHM HaMECTHUKaMH OONBLIMX BOEHHO-
aJMMHUCTPATUBHBIX OKpPYroB — AHTHOXHH, Meconoramuu, Xanauu, Kamna-
nokuu, Kononun, CeBactun, Tapona, Menutunsl, Jlepmkana, Xopazena’? — B
«ICKypHaJIbCKOM TAKTHKOHE» Ha3BaHbl CTPATUTM MallbIX OKpyros: deomocuo-
nosst (Kapuna), XaBunua, Xoiira, Mente, Apiiaa®.

B 976 r. Buzantus ycrynuna /laBuny Kyponanary 3a momors B pasrpome
Mmarexa Bapaesl Cxkaupa B moku3HeHHOE BhageHue Xantoi-Apuu ¢ Knucypoit
(bpnaxamnan), Yopmaiipu, Kapun, bacen, CeByk Oepaak, Xapk n AnaxyHuk. Bee
9TH TEPPUTOPHHU (32 UCKIIIOYEHHEM Xapka W ATaxyHHKa) COCTaBIISUIA CIUIOLI-
Holi mosc, n K.H. KO36amsn nonaraer, 4ro 3emnn mexay Kapunom u Yopmaii-
pH, JIe)KaBIIUM HECKOJIbKO B CTOpOHe, Takke mepeuutd k JlaBumy**. B cocras
BiageHuil [laBuna Bouum crparurun ApuH, XaBund 1 OkoMHu (BO3MOXKHO, He-
Gonbias crparurus B odnactu bacen)®. HerpyaHo 3aMeTHTh onpezeieHHoe co-
BIIa/ICHHE reorpapuyeckoil KapThl BU3AHTUHCKUX OKPYroB B ADMEHUHU U CMEXK-
HBIX C HEel 00NacTsx B KOHIE X B. C KapTOil XalKHJOHUTCKHUX EMapXUil TOTO ¥kKe
peruona. Eme Oonee mokasareneH mapmpyT noxona Bacumums II Ha BocTok ¢
LIeJIbIO TIPUHATH BO BJIAJI€HUs UMIIEpUH 3aBelianHble eif 3emun lasuna Kypona-
nara.

N3 XaBunua uMmnepaTop ABUHYICS Yepe3 XapK M0 IIyTH, IPOXOAAIIEMY Ye-
pe3 enapxun Cepmann u J[3epHak. bnu3 J[3epHaka (a MoxeT ObITh, B XHYHHCE)
MpOM30IIa BCTpeya uMieparopa pomees ¢ napem Abdacom Kapcckum u napem
Bacnypakana CenekepruMoM. Bacuiuii mpuHSUT UX ¢ OOJIBIIMM TOYETOM, LIEAPO
OIapWII ¥ «OTHYCTUJI C MHPOM»’. 3aTeM umIieparop «rmepecek Xapk u Manas-
KepT M, MCIONB3ysl UX B KAYECTBE ONOPBI, MOBepHY Ha barpeBanm»?’’, pacmono-
JKUIICS TOOnMM30CcTH OT Banapiuakepra u ctan »aaTh npuObiTHs [aruka I Annii-
ckoro (990-1017?)*. Henaneko ot Banapiiakepra HaXoiuj1ach XaJlKUJIOHUTCKAs
enapxusi CykaBer, rJie, BO3MOXKHO, M OblI Jlarepb poMeicKux BolcK. 3atem Ba-
cuuit otnpaBuiics B I. Ontu B Taiike, nopora u3 Banapmakepra na Ontu npo-
xonuia uyepe3 Knucypsl ABHyHMKa Ha AHJaK, I7le TaKKe HaXOAMJIach XaaKUA0-

32 Listes de présénce byzantines des IX® et X¢ siecles / Introd., texte, traduction et commenta-
ire par N. Oikonomides. Paris, 1972. P. 263, 28-30; 265, 5, 7, 8, 20-21; 267, 12, 17.

3 Ibid. P. 265, 19; 267, 30; 269, 6, 10, 13.

3* FO36awsn K.H. «3CcKypuanbCKuil TAKTHKOH» — HOBBINH BH3aHTHHCKUI HCTOYHHUK 1O HCTO-
pun Apmennn // BOH. 1975. Ne 5. C. 96.

35 Tam xe. C. 96-97.

3¢ Beeobmast ucropust Crernanoca Taponenu-Acomuka. C. 277; Januensn O. ens u Hanpas-
nenwue. C. 72.

7 TloBectBoBanue Apucrakeca Jlactusepruu. C. 24.

38 Beeobmras ucropust Crenanoca Taponenu-Aconuka. C. 277-278. Tonsl npasnenus [arnka [
Je0aTUPYIOTCS B UCTOPHOTpauy.
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HUTCKas €mapxus, a OTTyJa, MUHys emnapxuto JlapoiiHk B bacene, nMmmeparop
npubsu1 B Ontr®®. JInHMs, NIpOBeIeHHAs HAa KapTe Yyepe3 PacIoIOKEHHE XaKu-
noHutckux enapxuil Ceseproit Cupun, Tapona, Xapka, AnaxyHuka, barpeBan-
na u bacena, u rpaguueckoe n3odpakenue mytu Bacunust Il moutn momHOCTBHIO
COBIAJAIOT, YTO AEMOHCTPUPYET POJIb XAIKUJOHUTCKUX €NapXUi KaK OMOPHBIX
IIyHKTOB BU3aHTUNCKOIO JBMKECHUS Ha BOCTOK M Takke C yqUBUTEIbHOW Ha-
TISAHOCTBIO OUEPUYMBAET TPAHUIIBI BU3AHTHICKUX BOEHHO-aAMHHUCTPATUBHBIX
OKpyTroB, nmosBUBIINXCS B Hayane X — cep. XI B. Ha Tepputopun ApMEHNH U B
COCEHUX peruoHax™,

HemnpemeHHBIM yClI0BUEM BO3HMKHOBEHMS CUHTE3HON KOHTAKTHOW 30HBI —
HOBOM OOLIECTBEHHON MOJENU B JTUMUTPO(HBIX 00IACTAX IBYX CTpaH, — oue-
BUJIHO, SIBJISIETCS CHHXPOHHU3AIMs 0a30BBIX COCTABISIOMINX B3aUMOACUCTBHS
9THOCOB U KYJIBTYp: BOCHHO-IOJUTUYECKON, COLUAIBHO-aIMUHUCTPATUBHON U
UJICOJIOTUYECKOMU.

¥ Nanuensn O.J1. Uenv n wnanpasnenue. C.73; Apymwonosa-Puiansn B.A. ApmsiHe-
xankugoHuTel. C. 100-102.

0 Apymionosa-@uoansn B.A. ApMsiHO-BU3aHTHIiCKast KoHTaKTHas 30Ha. C. 26-39; Ona once.
KonraxrHble 30Hb1: koHUENIMH U TepMHUHBL. C. 159-171.
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Arnarvatnsheioi and the Space for Outlaws

Joonas Ahola

Landscape is constantly present, with a visible role, in saga narration. Events
do not simply take place, they take place in places. Exact geographical locations
significantly contribute to the tight attachment of events to history which is a
central feature of saga literature. In this article, I attempt to locate the windswept
heath Arnarvatnsheidi within the spatial conceptions of Icelanders who both pro-
duced and served as implied audience for saga literature in the thirteenth and
fourteenth century. I will discuss whether the narrative point of view within these
conceptions can tell us something about the contexts of narrating behind the ac-
counts in a saga.

The landscape that is described and used as setting in sagas is a landscape
full of meanings. A particular location in the landscape becomes a place through
people’s interaction with it: through praxis and through narratives'. A setting in
a saga is understandable when it is related in conjunction with experiences in the
concrete location, and for a person to whom sagas are personally meaningful nar-
ratives, a place that one comes across on a journey in Iceland deepens in meaning
when its role in a saga is realised”. A spot in a landscape may also express poly-
semic meanings of place for different users® as will be seen.

* Rodman M. Empowering Place: Multilocality and Multivocality // Anthropology of Space
and Place. Locating culture / S. Low and D. Lawrence-Zuniga. Oxford: Blackwell Publishing,
2003. P. 207.

2 The importance of narrative to the signification of a place is discussed in: Siikala J. and
Siikala A-L. Return to Culture. Oral Tradition and Society in the Southern Cook Islands. Helsinki:
Academia Scientiarum Fennica, 2005. P. 112-130; Basso K. «Speaking with names»: Language
and Landscape among the Western Apache // Cultural Anthropology. 1988. Vol. 3 (2). P. 99-130;
Casey Ed. How to Get from Space to Place in a Fairly Short Stretch of Time: Phenomenological
Prolegomena // Senses of Place / Ed. St. Feld, K. Basso. Santa Fe: School of American Research
Press, 1996. P. 13-52; Fernandez J. Emergence and Convergence in Some African Sacred Places //
Anthropology of Space and Place. P. 187-201.

3 Rodman M. Empowering Place. P. 212.
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Place is the realisation or recognition of an abstract spatial idea. Spatial
categories and conceptions find their expression in place and enable the experi-
ence of place. On the other hand, places are prerequisite to, and reaffirm, spatial
conceptions. J.E. Malpas points out that not only experience of place but also
experience in general happens in a given place that at least contributes to it: the
abstract levels of spatial conceptions necessarily spring from and are based on
experience of place®. In saga narration, spatial conceptions are expressed as con-
crete locations.

Eleazar Meletinsky points out two spatial categories or subsystems in Scan-
dinavian mythology, one oriented vertically and the other horizontally. In the spirit
of Levi-Straussian structural dichotomy, he divided the horizontal category into the
binary opposites familiar — foreign, and more generally, centre — periphery, mani-
fested in the distinct mythical realms «Midgard» and «Utgard»®. The role of this
distinction as a spatial category, manifested in other spheres of meaning in addi-
tion to myth, was simultaneously recognised by Aaron Gurevich: «The contrast
made between Midgardr and Utgardr finds a parallel in the distinction made in
Scandinavian law between two categories of land — «within the enclosure» (in-
nangardz) and “outside the enclosure” (ttangardz)®.

Kirsten Hastrup’ argues that the distinction between these mythical spatial
categories, Midgardr and Utgardr and their conceptual counterparts innangards
and utangards, functioned through different layers of the medieval Icelandic cul-
ture as «general models for social (and cosmological) conception»® and she con-
cludes: «This model so fitted Icelandic social and spatial realities that each level
of reality affirmed the others to an astonishing degree»”’.

Margaret Clunies Ross abandoned such conceptual binaries and expanded
the mythological source material beyond writings of Snorri'’. Approaching the
issue from a social point of view, she stresses that the inhabitants of Asgardr and
Jotunheim are not fundamentally different — their ancestors belong to the same
groups and they are attributed with similar social systems — but they «are defined

* Malpas J.E. Place and Experience: a Philosophical Topography. Cambridge: Cambridge
University Press, 1999. P. 16, 142.

® Meletinsky E. Scandinavian Mythology as a System // Journal of Symbolic Anthropology.
1973. Vol. 1. P. 46-47.

& Gurevich A. Categories of Medieval Culture. London: Routledge & Kegan Paul, 1985
(1972). P. 47.

" Hastrup K. Culture and History in Medieval Iceland. Oxford: Clarendon Press, 1985.

& Ibid. P. 146.

°Ibid. P. 148.

® Clunies Ross M. Prolonged Echoes. Old Norse Myths in Medieval Northern Society.
Odense: Odense University Press, 1994. Vol. 1: The Myths. P. 51-52, 252.
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as other and hostile by the gods who are their own biological kin as part of a
strategy to keep the giants in a subordinate social position»''. She describes
the following cosmological model as a «series of territories belonging to dif-
ferent classes of beings arranged like a series of concentric half-circles»'?.
The ambiguous realm of Utgardar appears to be beyond the field of struggle
of these two enemies. She suggests that the inhabitants of Utgardar (Utgarda-
Loki, Midgardsormr, etc.) are personifications of natural forces rather than
beings evaluable by social measure, and thus beings of another class'. In the
second volume of her study, M. Clunies Ross argued that these mythic sche-
mas reflected conceptions about the world around as one mode of expres-
sion, and that thus, they were «as much a part of the whole as other modes of
constructing a world view»'*.

Unlike mythical events, events in saga narration take place in real or at least
realistic settings. Lars Lonnroth!®, notably before the contributions of K. Hastrup
and M. Clunies Ross, described the spatial categorisation of the world as it is de-
picted in saga literature in a form of concentric circles that proceeded topographi-
cally away from homes of the heroes, and notices that marvels similar to those
met abroad are met in Iceland as well: «These marvels all belong, in a sense,
and regardless of their geographical location, to that outer circle at the periph-
ery of the saga world»'®. Spatial domains are constituted by boundaries between
them. In a narrative, these boundaries become visible through mobility and this
emphasises journey as a subject of narrative study of space!’. In the following
discussion, I will first introduce Arnarvatnsheidi as described in the thirteenth and
fourteenth centuries sources and then proceed to discuss individual saga passages
in which Arnarvatnsheidi serves as settings, destination and place of departure
for narrative personages who as a group are strongly associated with the area,
namely outlaws.

" Ibid. P. 66.

2 ]bid. P. 51.

3 Ibid. P. 50-54.

1% Clunies Ross M. Prolonged Echoes. 1998. Vol. 2: The Reception of Norse Myths in Medi-
eval Iceland. P. 27.

> Lonnroth L. Njals saga: a Critical Introduction. Berkeley; Los Angeles: University of Cali-
fornia Press, 1976. P. 57-58.

6 Ibid. P. 58.

Y van Leeuwen R. Thousand and One Nights: Space, Travel and Transformation. Abingdong;
Oxon: Routledge, 2007. P. 15-16.
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Arnarvatnsheidi in the time of saga writing
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Fig. 1: Communication across Arnarvatnsheidi in the 13th century's. Graphics

Jarkko Sirkia.

Arnarvatnsheidi is a heath which is broken by numerous brooks, lakes and
ponds. It has been named after the biggest lake in the area, Arnarvatn. The heath

18 Sources: Sturlunga saga; Orn H. Bjarnason. Gamlar gotur i Vestur-Hunavatnssyslu // Heima

er best. 2002. Vol. 52 (6). P. 254-257.
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lies above the valleys south from Hrutafjérdur and Miofjordur and is bordered
on the south side by Langjokull and Eiriksjokull, and to river Nordlingafljot. To
the west it is bordered by Nordurardalur. The western part of the area is called
Tvidegra.

Churches, and hence evidently also farmers, of both Borgarfjordur and
Hunavatn districts had property and interests in Arnarvatnsheidi in the time of
saga writing'’. The area was significant for sheep pasturing, which is indicated for
instance in the fourteenth century church inventory lists*. Sheep herders moved
along the valleys that probably served as herding corridors. The numerous small
lakes and ponds that dot Arnarvatnsheioi are referred to in sagas under the general
name Fiskivotn. Even though these waters otherwise were divided between Bor-
garfjordur and Hunavatn districts roughly along the watershed, the men from the
two areas met at the lake Arnarvatn. Adalbodl had fishing rights in Arnarvatn but
part of the rights to fishing were given to the church of Husafell, perhaps already
in the Middle Ages?'. According to church inventory lists, the church of Gnupur
had the right to have two fishing hooks in the water*?. The fact that such right
was considered worth listing testifies to the value of Arnarvatn as a fishing lake.
Besides fishing, the lakes and rivers were important for bird hunting®.

Already in the Commonwealth period, Arnarvatnsheidi was at the border
between Western and Northern Quarters, and routes that connected the Northern
Quarter to the Southern crossed the heath. The name Tvidagra would stand for
the part of Arnarvatnsheidi that was a common area to cross between the districts
of Hunavatn and Borgarfjorour, and it took (or on an occasion had taken) two
days to cross it**. Sturlunga saga gives accounts of its crossing, which is described
as highly risky due to weather conditions in the winter time®. The road south

1 This division is indicated already in «Landnamabdk» (Landnamabok / Jakob Benediktsson
gaf ut // iF. 1986. B. L. Bls. 81-86).

2 Grimstunga and Asgeirsar, located north of the heath: Diplomatarium Islandicum. slenzk
Fornbréfasafn. Kaupmannahofn: Hid fslenzka bokmentafélagi, 1888—1893 (further — Dipl. Isl.).
B. II. P. 477-479; and still in 1360: Dipl. Isl. 1890-1896. B. I11. Bls. 162; and a sales contract of
the farm Efri-Nupr in Gnupsdalur in 1448: Dipl. Isl. 1895-1897. B. IV. Bls. 747-749. The church
of Reykholt owned rights to the common pasture in Hrutatunga north of Tvidagra: Dipl. Isl. B.
II1. Bls. 123.

2 Matthias Pérdarson. Tveir Grettisbustadir / Arbok Hins islenzka fornleifafélags. 1936. B.
45. Bls. 55.

2 Dipl. Isl. 1890-1896. B. III. Bls. 165.

% In 1306, the church of Gilsbakki had carefully listed its significant rights to fishing and
birdhunting in western Tvidegra: Dipl. Isl. II. Bls. 358-359.

2* According to «Heidarviga saga» (ch. 24), the name Tvidagra originates from the night spent
there by Bardi’s men on their way south from Gnupsdalr to fight the men of Borgarfjérdur. The
battles that gave the saga its title took place on the heath.

25 Cf. accounts in «Pordar saga kakala» (Sturlunga saga / Ritstjori Ornolfur Thorsson. Reykja-
vik: Svart 4 hvitu, 1988. B. II. Bls. 477) and «Porgils saga skarda» (Ibid. Bls. 603—-604).
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along Gnupsdalr is called Gnupsdalagata already in a document from 1306%.
The other valleys south from Hunavatn could serve as routes to the heath as well.
Another route across Arnarvatnsheidi went from Kalmanstunga to Arnarvatn and
from there one route continued north to Vididalr and Vatnsdalr whereas another
headed eastwards across the heath towards Skagafjordur?’. The drastic difference
between passability of Arnarvatnsheidi in winter and summer becomes evident in
the sources. The route to Alping from the western parts of the Northern quarter,
in annual use, went here which was enabled by favorable conditions in summer.
However, in the winter, the roads were rather empty.

Arnarvatnsheidi is associated strongly with outlaws in saga literature. «Hardar
saga» (ch. 33)* tells how an outlaw named Porgeirr gyrdilskeggr escaped with six
others to Arnarvatnsheidi from an ambush which had been prepared to the outlaws
by Horour Grimkelsson. He stayed in a cave in Fitjar and gathered a band around
him. Later he was attacked and driven away to Strandir. «Landnamabok»® tells
about a troop called hellismenn (“cavemen”) who were attacked and destroyed in
Hellisfitjar*® and that a man called Torfi Valbrandsson participated in the killings
of both Hordur’s holmverjar and of hellismenn, which would indicate that the
hellismenn were bandits similar to the outlaws in «Hardar saga».

These hellismenn are familiar from a folktale published by Jon Arnarson®!
and from a saga called «Hellismanna sagay», written around 1850 by Gisli Kon-
radsson, a self-educated man from Skagafjordur, who based his work mainly on
«Landnamabodk» and local historical lore*. The stories tell about a troop of men
who were outlawed and who dwelled in Surtshellir. The stories attribute numerous
place-names in Arnarvatnsheidi to locations where these outlaws were killed.

«Vatnsdala saga» (ch. 41)* tells that there were troops of bandits across the
country in the 10™ century, and that one such troop attacked the farm Haukagil in
Vatnsdalur. The bandits were pursued to a hut in eastern Arnarvatnsheidi and a
nearby cave is presented in the saga as the location of their last stand.

According to «Grettis saga»**, Sturla 16gsdgumadr advised Grettir to refrain
from robbery, and Grettir’s friend Grimr Porhallsson, who lived at Gilsbakki,

26 Dipl. Isl. B. II. Bls. 359.

27 Cf. accounts in «Porgils saga skarda» (Sturlunga saga. B. II. Bls. 689-690) and «Pdrdar
saga kakalay (Ibid. Bls. 493).

2 Hardar saga // {F. 1991. B. XIII / bérhallur Vilmundarson & Bjarni Vilhjalmsson gafu ft.

» Landnamabok. Bls. 75.

30 Also called Fitjar (I use this name on the map because of shortness: fig. 1). On modern maps
it is called Hallmundarhraun.

31 Jon Arnason. fslenzkar pjodsogur og avintyri. Leipzig: J.C. Hinrichs, 1864. Bd. 2. Bls.
300-304.

32 Gudni Jonsson. Islendinga ségur. Bls. ix—x.

3 Vatnsdzla saga // {F. 1938. B. VIII / Einar Ol. Sveinsson gaf tt.

34 Grettis saga // [F. 1964. B. VII / Gudni Jonsson gaf {it.
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advised him to withdraw to Fiskivotn in Arnarvatnsheidi (ch. 54). Grettir made a
hut «sem enn sér merki». He stayed there for three winters, accompanied by unre-
liable fellow outlaws (ch. 55-57). Before moving to Arnarvatnsheidi Grettir had
lived on robbing travelers on Keilir and there encountered a man later identified
as Hallmundr who proved himself stronger than Grettir. After Grettir had been
dwelling in Arnarvatnsheidi for two winters, Hallmundr appeared and helped him
defend himself against a large force. After their successful defense, Hallmundr
invited Grettir to his cave which was located some distance away from Grettir’s
hut (iih. 54, 57).

In his death poem «Hallmundarkvida» (ch. 62)*°, Hallmundr tells about his
encounters with Grettir, and thus the saga establishes a firm relationship between
Hallmundr and Grettir. In the last part of the poem, Hallmundr boasts of success-
ful encounters with numerous kinds of creatures, from giants, trolls and half-
trolls to elves. This part of «Hallmundarkvida» is connected with a praise poem
Grettir recited about Hallmundr earlier in the saga as well as to a curious poem
in «Bergbtia pattr»*. Both this 12 stanzas long poem and «Hallmundarkvida»
in «Grettis saga» give a similarly mixed impression of the narrative voice of the
mountain-dweller as a giant-slayer and a friend of humans but none whatsoever
as a being who lives underground where the trolls dwell, as a being who lives be-
yond the space occupied by people and by outlaws and who traverses in spheres
still beyond his. Hallmundr appears in «Bardar saga Snafelsass» (ch. 9)*” among
the guests of the title hero Bardr who has lineage among giants. Hallmundr is
equated with Bardr. This saga, which is later than «Grettis saga» or «Bergbua
pattr»8, represents a deviation among the troll-like beings who inhabited the wild
interior of Iceland. Bardr and his son Gestr, in spite of being mountain-dwellers
of giant lineage, were land-cleansers and protectors of men in their realm, i.e. in
the mountains and at the sea. Armann Jakobsson® devides the different kinds of
beings of the wilderness in «Bardar saga» into the good and handsome giants and
the evil and dangerous trolls. Bardr and other giant-like beings personified the
same idea of an intermediary between men and the hostile forces of nature as is
expressed in «Hallmundarkvida» and the poem in «Bergbua pattr».

Two sagas tell about adventures of an outlaw called Grimr Helgason in Ar-
narvatnsheidi. These accounts will be treated in more detail below. They will
serve as examples for the discussion of spatial conceptions of the heath. «Grettis

35 Hallmundarkvida // Grettis saga, ch. 62.

36 Bergbuia pattr // {F. B. XIII.

37 Bardar saga Snafelsass // {F. B. XIIL.

38 porhallur Vilmundarson // IF. B. XIII. Bls. xcix.

% drmann Jakobsson. The Good, the Bad, and the Ugly: Bdrdar saga and Its Giants // Medi-
aeval Scandinavia. 2005. Vol. 15. P. 1-15.
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saga» (ch. 62) tells that after Grettir had left Arnarvatnsheidi and Hallmundr’s
cave, Grimr appeared in Grettir’s hut. Hallmundr unsuccessfully attempted to
eject him. «Laxdela saga»* (ch. 57-58) tells how Grimr got outlawed and hid
in Tvidegra, and how a man called Porkell Eyjolfsson attempted to kill him.
Grimr proved victorious in their encounter but he spared borkell’s life and they
descended from the heath together.

Space for outlaws

In «Grégas», outlawry is defined through negation. A person sentenced to
outlawry wholly lost his social standing and his property. Additionally, he was
made ohelgi «desanctified», which meant that he was stripped of legal rights
to personal security and was not to be supported, transported, or helped in any
way (6eelan, dferjanda, éradandi 6l bjargrdd)*'. In other words, an outlaw was
«dehumanised» in all social senses. The space for outlaws was defined in law
through negation: they were excluded from any help from the members of the
society, which consequently delimited the available space in which they could
stay without exposing supporters to the legal consequences of aiding and abetting
an outlaw, i. e. to outlawry.

The principle of outlawry, banishing the condemned into solitude in the wil-
derness, is seldom fully realized in the sagas of the Icelanders. This is partly
explained by narrative prerequisites of sagas since the subject matter discussed
in them needed to be relevant to the in-group society (and the implied audience
of the saga) to deserve address in narration — and an outlaw, who was never seen
or heard from again, hardly qualified. Outlaws who appear in sagas attempt to
remain outside the reach of their pursuers but need to retain contact with other
members of the society.

However, expelled from the society, outlaws joined and were associated with
supernatural beings who were believed to throng the vast interior*?. By identifying
the law with the society, Kirsten Hastrup argues that outlawry can be considered
expulsion from society, into the «wild»: into the categorically «other», which
«...was all over the physical space, yet it formed a distinct “space”, inhabited by
distinct categories of non-social beings»*. Those who managed to survive were
seen as men who were at home in the wilderness.

4 T axdzla saga // IF. 1934. B. V / Einar Olafur Sveinsson gaf tt.

4 Gragas. Lagasafn islenska pjodveldisins / Gunnar Karlsson, Kristjan Sveinsson, Mordur
Arnason sau um ttgafuna. Reykjavik: Mal og menning, 1992. Bls. 139.

2 Hastrup K. Culture and History. P. 143, see esp. note 4.

“Ibid. P. 144.
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Grimr Helguson in «Laxdzla saga»

Grimr, the son of Helga, is such a man of the «wild» in «Laxdala saga»
(ch. 57-58). The saga tells that Grimr was outlawed for killing the son of a
man named Eidr and that he was hiding in the mountains. bPorkell Eyjolfsson
was a wealthy tradesman but lacked reputation in Iceland. He took the errand
of avenging as Ei0’s relative. Grimr’s extraordinary essence becomes evident
when Eidr warns him of meeting «a man with gigantic strength (heljarmadr)*
such as Grimr» and provides Porkell with the magical sword Skofnungr that
once had belonged to king Hrolfr Kraki*. The appearance and physical strength
of Grimr naturally corresponded with expectations of a man who could survive
in the harsh conditions of the interior, but these features simultaneously associ-
ated him with trolls. Eidr directed him to Fiskivotn in Tvidaegra to find Grimr.
The «long way» borkell rode into the heath detached him from the everyday
social and societal mechanisms and makes a transition to a sphere where extraor-
dinary things happen. He saw a large man fishing by a lake and attempted to at-
tack him from behind. Grimr wore a hooded cloak that is a stereotypical costume
of outlaws. It must have been a practical piece of clothing but it connotes hidden
potential with reference to the mysterious and unpredictable figure of god Odinn.
Grimr became aware of him in time and, as expected, forced him to fall, suffer-
ing only a minor wound himself. Grimr decided to spare borkell’s life, though,
because «his destiny was not to die now». In exchange for his life, Porkell healed
the wound he had caused Grimr and took him with him. A killer and his target can
become friends only in such extraordinary circumstances. Grimr’s luck, which is
emphasised by its repetitive articulation, fixes his destiny and gives him an upper
hand against any assaults, thus making him superior to other mortals in a way
which does not obey the rules of causality. Snorri godi advised Porkell to travel
to Norway while Snorri arranged his marriage with Gudran Osvifsdottir. Porkell
followed this advice and took Grimr with him. Grimr became a mighty man in
Norway, and Porkell gained fame for the events.

Grimr Helguson serves the narrative plan of «Laxdala saga» in three pri-
mary ways. First, he provides Porkell an opportunity to proof his worthiness as
a target to his attempt of revenge. Secondly, his helping was an excuse to send
borkell to Norway while Snorri godi could fulfil his scheme to prepare the ground
for borkell’s and Gudrin’s marriage. And thirdly, the passage prefigures a later
scene in which Guoran forces bPorkell to shelter and save her relative Gunnarr, an

* The expression heljarmadr, literally «a man of Hel, i.e. deathy», implicitly has otherworldly
connotations.

% On the histories of the famous sword Skofnungr, see Hrolfs saga Kraka, Ch. 45, 50, 52;
bordar saga hredu, Ch. 10, 12; Fljotsdeela saga, Ch. 21; Kormaks saga, Ch. 9; Laxdela, Ch 78;
Landnamabok. Bls. 212.
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outlaw borkell had vowed to kill (like he had vowed to kill Grimr), before their
wedding could take place*. Read in the sense K. Hastrup provides, borkell’s
journey to kill Grimr can be seen in a similar spirit as in mythological texts the
thunder god Porr travels to Jotunheimar in order to hunt down giants.

Grimr Helguson in «Grettis saga»

Grimr Helguson appears in «Grettis saga» (ch. 62) as well. Heroic feats of
an individual are the subject matter of «Grettis saga», and Grettir takes the scope
with him wherever he goes. When he stays in Arnarvatnsheidi, it becomes the
narrative centre, and this holds true still when Grettir has moved away and an-
other outlaw comes to his place.

The passage describes how Grimr took lodgings in Grettir’s hut. He got huge
draughts of fish but the catch was stolen two nights in a row. The third night,
Grimr kept watch over his catch and in the night he saw a huge man collect his
fish into a big basket on his back. Grimr struck the man on the neck with his axe
and the man jumped up and ran away with the basket. Grimr followed him to a
cave under a glacier. This cave was the cave of Hallmundr, with whom Grettir
had become friends earlier in the saga.

Hallmundr died and Grimr stepped in and stayed with Hallmundr’s «tall but
shapely» daughter for a few nights. Then he moved back to the hut and stayed
there for the winter. By way of conclusion, the saga makes a short summary of
the events told in «Laxdzla saga» (ch. 57-58).

Grimr set up a home on the heath: he has a house, and even if the boat
broke earlier, he makes the living by honorable labor like any farmer. The threat to
Grimr’s livelihood comes from «outside». Grimr is an outlaw and «outsider» in the
discourse of «Laxdala saga», yet he is harassed here by a being who is conceptu-
ally associated with him as «other» just like he is «other» to the people down by
Hvammsfjordur. Grimr’s movement to Hallmundr’s cave, from the heath to «under
the glacier», can be seen as movement further out, to another «circle» in the terms
of L. Lonnroth or M. Clunies Ross. He nonetheless feels sufficiently at home in that
circle to spend nights with Hallmundr’s daughter. By managing to overcome the
being who proved stronger than Grettir and by receiving Hallmundr’s acceptance
in his last words, Grimr became a mythic outlaw approaching the proportions
of Grettir. The presentation of this character as competing with Grettir’s status
as a hero stands in stark contrast to the rest of the saga. «Grettis saga» makes a
reference to a «wide saga» about Grimr, and Grimr is present in both sagas in a
relatively significant role compared to his functional significance in the overall

% Laxdela saga. Ch. 69.
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plot of these sagas. This implies that there were external reasons to include him.
A good guess would be a strong narrative tradition in which he appeared, at least
by the time «Grettis saga» was written, whether this tradition was ever realised in
the form of a written saga or only prevailed in oral delivery*’.

Conclusion

The heath that consists of the overlapping areas of Arnarvatnsheidi and
Tvidaegra was strongly associated with outlaws in saga literature, as well as in
later oral traditions*. «Vatnsdela saga» and «Laxdela saga» focus on social and
political events in the respective areas. These sagas present the heath and its aso-
cial inhabitants as representatives of otherness that follow the model of K. Has-
trup and categorically parallel Jotunheim’s relationship to Asgardr in mythologi-
cal texts. However, as the focus moves to Arnarvatnsheidi with the heroes in
«Grettis sagay, this periphery turns into a narrative centre. The saga heroes are
introduced to Hallmundr who comes from outside their sphere of experience,
from what could be called another spatial circle in the terms of M. Clunies Ross.
When the focus of narration moves to Hallmundr’s lair, we learn of spatial circles
still further out.

Arnarvatnsheidi was a relatively remote but regularly traversed, although
a vast area: as a setting, it was a periphery but a familiar one. It was potentially
dangerous for solitary travelers because help could hardly be expected in case of
emergency. The immanent fear was materialized, personified in outlaws. Outlaws
provided a basis for fear, or at least suspicion, by their desperate position which
no doubt led occasionally to tragedies that were reluctant to abandon collective
memory and were retained in narrative tradition.

Arnarvatnsheidi was not outside the mechanisms of settlement and society,
yet it was a threshold. It was a frontier between quarters, a route between them,
and spatially, it was also a frontier between civilization and wilderness proper,
as the most hostile levels of Iceland’s interior were still beyond it. In addition, it
stood within people’s experience as a hunting ground and with waters for fishing,
and was crossed by regularly used roads. Important landmarks were named and it
can be expected that narratives connected to the area were attached to particular

47 Reference to a «saga» in saga texts does not necessarily mean a written saga but can stand
for biographical lore, as R. Kellogg has shown (Kellogg R. What is a Saga? // Sagnaping helgad
Jonasi Kristjanssyni sjotugum 10. April 1994. Reykjavik: Hid Islenska bokmenntafélag, 1994. Bls.
497-503). See also: Gisli Sigurdsson. Medieval Icelandic Saga and Oral Tradition: a Discourse on
Method. Cambridge (Mass.): Harvard University Press, 2004.

“ Cf.: Olafur Briem. Utilegumenn og audar tottir. Reykjavik: Bokattgafa menningarsjods,
1983. Bls. 38-50.
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places. Saga narratives tend to be strongly attached to particular locations, even
if the saga author was not familiar with those locations which his subject matter
addressed. Places described in sagas and other historical traditions were bridges
between the past and the present. Landmarks may work as mnemonics for narra-
tives and perhaps even initiate them. At the time of saga writing, groups of men
from different districts came together in Arnarvatnsheidi. The lake Ararvatn
stands at a junction of roads in the middle of the heath, as well as being a fishing
lake shared by men from two districts. It seems only natural that later tradition, as
evident in place names, located Grettir’s hut by Arnarvatn out of all the possible
lakes in the area.

ARNARVATN
Grettishofdi

Grettistangi

1 km

Fig. 2: Arnarvatn®. Graphics: Jarkko Sirkia

«Qrettis saga» consists largely of diverse narratives about Grettir’s adventures
that were in all probability first transmitted orally. (On occasions, the saga even
mentions different variants of given tales.) It is within the limits of possibility that
Grimr could challenge Grettir as a hero because he had origins in different local

4 Source: Matthias Pordarson. Tveir Grettisbustadir.
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traditions that nonetheless converged in one saga — like men from different dis-
tricts met by Arnarvatn. The place brought together the functionally conflicting
narrative figures.

From this point of view, Hallmundr appears from «outside» as a threat to
the outlaws. K. Hastrup’s argument that «outlaws and supernatural beings were
coinhabitants of “the wild”»*° does not seem fully descriptive of this situation, in
spite of the fact that she bases her argument largely on «Grettis saga». Outlaws
dragged associations with other creatures of the wilderness with them wherever
they appeared, and they encouraged movement across the thresholds into spheres
beyond their own, describable also as spatial circles. The distinction inni / uti
seems best understood as a general, relative distinction which is dependent on
narrative perspective. When a mountain ridge is achieved, there is always another
beyond, however long we may quest for the horizon.

50 Hastrup K. Tracing Tradition — an Anthropological Perspective on Grettis saga Asmundar-
sonar // Island of Anthropology / Ed. K. Hastrup. Odense: Odense University Press, 1990. P. 144.
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